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A    LETTER,  kc. 


MY  DEAR  SIR, 

I  have  just  returned  to  London,  and  find  that  a  letter  has  been 
written  to  you  by  a  Romanist  of  Newcastle,  on  the  subject  of  Transub- 
stantiation.  The  essay  however  destitute  of  importance,  from  its  inher- 
ent characteristics,  derives  some  respectabihty  from  its  connection  with 
your  name,  and^  therefore,  lays  claim  to  s(  me  portion  of  our  consider- 
ation.    I  loose  ho  time  in  iu-iefly  noticing  the  contents  of  it. 

1st.  The  Author  excuses  himself  for  not  appearing  earlier  in  the 
field  of  controversy.  The  reasons  which  he  alleges  may  be  true  and 
good,  but  I  see  another  very  cog-ent  one  which  he  has  omitted.  It  was 
politic  in  him  to  delay  the  publication  of  his  tract,  till  the  Deputation 
of  the  British  Reformation  Society  should  be  out  of  the  way.  He 
hoped  thereby  to  have  the  existence  of  his  little  production  prolonged 
for  a  short  season.  It  would  have  been  embarrassing  to  have  the  an- 
swer treading  too  close  on  the  heels  of  the  challenge  Old  l^ome  was 
saved  once  by  wise  delay  ;  and  our  modern  Romanist  anticipated^ 
doubtless,  such  a  motto  to  his  own  name  also.  Ciinctando  restituis  rem. 

2nd.  He  expresses  unwillingness  to  recall  to  Public  notice,  the 
transactions  of  the  late  Discussional  Meetings,  in  Newcastle.  He  is 
right:  memory  retracing  these  transactions,  would  find  his  own,  and  his 
cmifrere's  name  associated  with  so  many  circumstances,  not  the  most 
agreeable  or  reputable,  that  we  must  all  admire  his  wisdom,  in  con- 
signing them  to  oblivion.  I  humbly  conceive  however,  that  he  owed 
it  to  himself,  as  a  controversalist,  to  the  Romanists,  as  their  advocate^ 
and  to  the  Protestants  w^hom  he  would  instruct,  to  take  notice  of  the 
arguments  which  were  employed  against  Transubstantiation,  in  the  late 
Discussion  ;  and  at  least,  to  attempt  a  reply  to  them.  The  arguments 
which  the  Papal  Champion  ran  away  from  in  the  Discussion,  which 
ha*'e  been  placarded  since  on  the  walls  of  iNewcastle,  and  circulated 
in  broad  sheets  amongst  the  people,  are  quite  unnoticed  in  Mr.  Lar- 
Ivins  little  p'mpouis  Tract. 

3rd.  ]\lr  Larkin  introduces  his  controversy,  by  noticing  the  "strong  | 
and  adhesive  prejudices,  wiiich  Protestants  have  derived,  from  the 
nursery^  the  school^  and  the  conventicle.'  After  the  truly  liberal,  *' 
and  courteous  treatment,  which  he  and  his  party  experienced  from  the 
Protestants  of  Newcastle,  and  from  none  more  eminently,  than  from 
yourself,  this  Introduction  ill  becomes  him.  He  notices  also,  the  im-» 
pugners  of  Transubstantiation,  as  "•  n-en  condemned  to  the  use  of  a 
subtlety,  and  perversion  of  reason,  which  would  not  have  disgraced 
tht'  ancient  Serpent,  tliat  allured,  glozed,  reasoned,  and  betrayed 
mankind  info  sin  and  death."  This  sentence  was  written^  I  suppose, 
to  prove  how  well  the  writer  can  substitute  invectives,  for  argunR'nts. 
He  would  thus  deter  from  controversy,  with  him,  many  who,  however 
willinsj  to  grapple  with  strong  arouments,  are  not  inclined  to  lie  under* 


4th.     After  his  proem,  he  commences  the  argument  of  his  Essay, 
■with  the  following  question  and  answer  ;  "  Who  are  our  opponents  on 
this  point  ?  Jiterally  a  handful  of  men  :""  i.  e.  Papists  are  more  numer- 
ous, Protestants  are  fewer,  ergo,  the  Protestants  are  wrong,  and  Tran- 
substantiation  is  true. — What  an  absurd  inference  is  this  !  That  must 
be  true,  which   the  multitude  receives,  that  must  be   false,    whose 
friends  are  in  the  minority  !   Sit  down  Mr.  Larkin,  and  read  a  little. 
First,  read  History,  and  learn  from  its  instructive  page,  that  false- 
hood has  always  been  more  popular  than  truth,  vice  than  virtue  :  read 
Scripture,  and  learn  from  it,  that  God's  people  were  always  a  "  Glo- 
rious Minority:'"  read  the  Human  Heart,  if  you  have  eyes  for  the 
task,  and  learn  from  it,  that  all  its  tendencies  are  against,  and  not  in 
favour  of  truth  and  virtue.     When  Enoch  walked  with  God,  and  when 
Noah  entered  the  Ark,  the  Champion  of  Apostacy  might  then  vaunt, 
as  Mr.  L.  does  now,  "  Who  are  our  opponents  ?  literally  a  handful  of 
men."     Joshua  and  Caleb  might  have  heard  the  same  taunt,  fi-om  the 
ten   lying  Spies,  and  the  Multitude   in  the    Wilderness  of  Israel  s 
Pilgrimage.     Elijah  had  to  answer  the  same  cavil  in  the  Court  of  Jez- 
ebel, amidst  the  lukewarm  multitude,  and  on  the  Mountain,  when 
he  witnessed  the  crowd,  confusion,  and  curse,  of  the  Priests  of  Baal. 
Ezekiel  occupied  this  Protestant  position,  when  his  aching  eyes  saw 
the  Confederacy  of  Princes,  Priests,  and  People  challenging  God's  judg- 
ments, by  filling  his  Temple  with  their  pollutions.    The  friends  of  God 
and  of  Truth,  in  the  day  when  Jesus  was  tempted  in  the  wilderness,  and 
hung  upon  the  Cross,  were  "  Literally  a  handful  of  men.'"  His  Apos- 
tles, when  they  stood  up  to  bear  witness  for  his  name,  always  found 
themselves  in  a  minority ;  and  they,  by  the  Holy  Ghost  s  Inspiration, 
have  predicted,    that  the    '*  whole   world   should   wonder  after  the 
Beast,  — that  the  Man  of  Sin,  the  Son  of  perdition,  should  reign  in 
the  visible  Church, — that  the  scarlet  Sorceress  should  intoxicate  whole 
nations  with  her  cup,  — and  that  the  false  Prophet  should  prevail,  to 
deceive  the  Kings  of  the  Earth,  and  their  Armies,  and  ripen  them  for 
the  judgments  of  the  Lord.     The  New  Testament  Prophecies  pro- 
claim with  one  voice,  that  during  the  absence  of  Immanuel  from  our 
W^^orld,  Apostacy  would  be  more  popular  than  Orthodoxy,  and  its 
votaries  incalculably  more  numerous.     Had  Mr.  Larkin  considered 
all  this,  he  would  hardly  have  argued  the  purity  of  the  Romish  Faith, 
from  the  fact  of  its  being  the  faith  of  the  World,  but  would  rather 
have  discovered  in  this  very  circumstance,  the  strongest  presumption 
against  its  truth, 

Mr.  Larkin  would  next  prepossess  his  readers  in  favour  of  Tran- 
substantiation,  by  a  pompous  invocation  of  Augustine,  Chrysostom,  &c. 
to  come  to  his  help  in  the  controversy.  He  can  call  Spirits  from  the 
vasty  deep,  but  will  they  come  when  called  ?  When  he  invokes  again, 
let  him  enlarge  the  catalogue,  let  him  invoke  all  the  Popes,  who  were 
monsters  in  crime, — let  him  invoke  the  master  Spirits  of  conflictino-, 
and  anathematising  Councils, — let  him  invoke  Dominick  the  Preacher 
of  Transubstantiation,  and  the  v/orker  of  the  Inouisition. — let  him 


aboiiiinatioii.  When  he  glories  in  the  success  of  his  religion,  and 
Vvould  invoke  its  votaries  to  attest  the  truth  of  his  assertion,  let  him 
not  forget  the  nations  who  never  saw  light  in  Popery,  save  the  fire  of 
her  faggot,  and  the  blazes  of  her  auto  da  fe, — let  him  call  up  the 
Hecatombs  of  Spanish,  Irish,  Portuguese  and  Italian  Ghosts,  whom 
Popery  has  cr.s>wded  into  the  chambers  of  death,  plundered  of  their 
IJible  and  their  Saviour, — let  him  invoke  the  darkened  Alii  ions  a- 
mongst  whom  Popery  has  perpetrated  her  many  abom.inations,  having 
llrst  gathered  an  Eclipse  over  the  Sun,  whose  light  would  have  de- 
tected, and  destroyed  her.  Advocate  of  Rome  !  invoke  all  the  shades 
of  the  departed,  who  have  a  testimony  to  give,  respecting  your  reli- 
gion ; — all  hell  is  moved  to  meet  thee  at  thy  coming; — behold  in 
answer  to  your  invocation,  the  myriads  of  ignorant,  demoralized,  de- 
graded Idolaters;  — behold  the  unnumbered  hosts  of  Infidels,  to  whom 
Popery  has  given  an  excuse  for  rejecting  Christianity.  Again,  some 
spiiits  in  Heaven  may  not  be  uninterested  in  your  invocation  ; — 
behold  them,  they  are  the  souls  beneath  the  altar,  who  cry  aloud  for 
the  avenging  of  their  blood,  and  the  destruction  of  their  oppressors ; — 
they  are  those  whose  blood  has  been  drank  by  the  Harlot,  which  sit- 
teth  on  the  seven  Hills,  and  who  cry,  "How  long  O  Lord  Holy  and 
true,  dost  thou  not  judge,  and  avenge  our  blood  on  them  that  dwell 
on  the  Earth :  they  are  those,  who  soon  shall  say,  "  Alleluia,  Sal- 
vation, and  Glory,  and  Honour,  and  Power,  unto  the  Lord  our  God^ 
for  true  and  righteous  are  his  judgments:  for  he  hath  judged  the  g'-eat- 
"W  hore,  which  did  corrupt  the  Earth  with  her  fornication,  and  hath 
avenged  the  blood  of  his  servants  at  her  hand." 

oth.     After   laying  down  his  strong  presumptive   arguments,  for 
,   Transubstantiation,  from  the  multitude  of  Roman  Catholics,  and  from 
I  the  character  of  certain  persons,  supposed  to  be  of  the  Homish  Com- 
^    munion,  IV! r  L.  proceeds  to  define  the  doctrine.     The  Wafer  after 
*    Consecration  is  a  Wafer  no  longer,  but  a  God-man,  a  whole  Christ, 
body,  blood,  bones,  and  nerves.  Soul  and  Divinity:  it  is  not  Christ 
figuratively,  representatively,  or  spiritually,  but  (  hrist  really,  truly, 
sub^tnntiaUy ;  the  humanity  made  oi  Jiesh  and  made  of  ivhent,  are 
not  different  but  the  same;  the  Deity  Avas  not  united  with  the  Man 
Jesus  more  fully,  than  with  the  accidents  of  the  V>  afer :  nor  was  Jesus 
as  He  stood  upon  the  Earth,  or  sits  in  the  highest  Heavens,  more  an 
object  of  worship,  than  the  apparent  wafer,  which  lies  upon  the  altar; 
this  is  not  all ;  the  Wafer  may  be  broken  into  a  1000  pieces,  each  fr'^g- 
ment  is  a  whole  Christ,  the  wine  spilled  into  a  1000  drops,  each  drop 
a  whole  Christ,  as  true  a  Christ,  as  he  who  poured   out  his  life  on  , 
Calvary,  and  w^as  pierced  by  the  Soldier's  spear  ;  this  is  not  all,    the  ^ 
W^afer  is  liable  to  rot,  then  corruption  invades,  and  overcomes  the  God  ' 
man;  a  mouse  devours,  a  bird  pecks,  the  fire  consumes,  the  wind 
blows  away  the  host,  then  is  God-man  devoured  by  vermin, — violated  ' 
by   birds— the    prey    of  fire, — and   the    sport  of  (he  winds  !     This  f ' 
tre  nendous    change   is   produced  by  the   Consecration    of  the  ele- 
me  Its.  according  to   the   decree  of   the   Council   of  Trent,    quoted 


jire  uttered,  the  wafer  lias  become  a  true  man,  and  the  God  who  fills 
immensity.  These  words  of  the  Priest,  are  more  elective  than  the 
fint  which  spake  creation  out  of  chaos :  creation  sprang  into  existence 
at  the  biddino"  of  God  ;  a  few  minute  particles  of  that  creation,  at  the 
bidding  of  the  Mass  functionary,  spring  from  nothingness,  to  perfect 
manhood  !  nay  higher  still,  up  to  the  Almighty  God  himself  :  God 
made  a  world  with  h  s  word,  the  Priest  by  his  word  makes  a  God  ! 

6th.     Let  us  see  Mr.  Larkin  s  direct  proofs.     He  first  directs  us  to 
the  6th.  chap     i  John.     The  miracle  recorded  in  that  chapter,  of  the 
multitude  that  was  ted  by  the  five  loaves  and  two  fishes,  Air.  Larkin 
refers  to,  as  analogous  to  the  Miracle  of  Transubstantiation.     There 
is  no  analogy  ;  in  the  one  case,  the  senses  witnessed  the  performince 
of  a  miracle;  in  the  other  case,  they  witness  no  such  thing  :  the  eyes, 
the  hands,  the  teeth,  the  stomachs  of  the  disciples,  and  of  the  5000, 
could  attest  the  multiplication  of  the  five  loaves  and  two  fishes ;  in 
Transubstantiation,  they  can  attest  no  change  at  all ;  in  the  one  case, 
the  senses  all  exclaim,  what  were  a  few  loaves  before  held  in  a  man\s 
hand,  are  now  become  many  loaves,  fiUingmany  baskets,   in  the  other 
case,  they  cry  aloud  nothing  is  done,  what  vvas  a  wafer  before  is  a 
wafer  still,  neither  multiplied  nor  enlarged,  nor  changed  at  all  !   Mr  ^ 
L.  refers  us  also  to  all  the  other  miracles  of  Christ,  for  a  parallel  to  his 
Mass-wonder,  but  in  vain  he  refers  us.  All  Christ's  miracles  were  a[^ 
peals  to  ihe  senses,  the  Mass  appeals /row*  them.     The  miracles  of  the 
Scripture  are  believed,  just  because  all  the  senses  could  not  be  deceiv-  > 
ed  ;   no  miracle  can  be  admitted  in  the  Mass,  until  you  admit,  that  / 
all  the  senses  maybe  deceived.     The  Romanist  must  never  be  allowed' 
to  parallel  his  Mass-miracle  with  any  other,  it  is  perfectly  unique,  no  i 
work  since  the  creation  of  the  world,  has  ever  been  transacted  like  it  I 
in  the  Heavens  above,  or  in  the  Earth  beneath,  or  in  the  Waters 
under  the  Earth.  ' 

After  noticing  these  supposed  analogies,  Mr.  L.  quotes  verses  48, 
to  52  inclusive  ;  '''This  is  tae  bread  that  cometh  down  from  Heaven.'' 
*'  The  bread  that  I  will  gwe  is  myfirsh,  ivhich  I  ivill  give  for  the  life 
of  the  world''''  Now  this  language,  is  either  figurative  or  literal;  if  it 
be  literal,  then  we  are  compelled  to  believe,  that  the  flesh  of  Christ  came 
down  from  Heaven,  which  is  not  literally  true  ;  for  his  flesh  was  found 
for  him  upon  the  Earth,  of  the  substance  of  a  woman,  and  in  the  like- 
ness of  man.  Fact  therefore,  as  well  as  reason,  evinces  thejigiirative 
character  of  the  language.  He  proceeds  to  quote,  from  53rd  to.  59th 
verse  :  Mr.  L.  supposed,  that  all  this  was  said  in  allusion  to  the  Sacra- 
ment:  the  supposition  is  groundless:  eating  the  flesh,  and  drinkino* 
the  blood  of  Ctirist,  are  not  necessarily  limited  to  the  use  of  the  Sacra- 
ment: some  have  eaten  Christ  s  flesh  and  drank  Christ's  blood,  who 
never  partook  of  the  Sacrament  at  all ;  (for  instance  one,  the  Thief 
upon  the  Cross)  some  have  partaken  of  the  Sacrament,  whenever  had 
everlasting  life,  (for  instance  Judas.)  According  to  the  Papal  doctrine, 
Judas  ate  Christ's  flesh,  and  drank  Christ's  blood,  and  therefore  had 
whole  Christ  in  him;  according  to  the  Scripture,  Judas  was  a  reprobate. 


here,  a  reprobate  cannot  have  Christ  in  him,  according  to  Scripture  ; 
according  to  Popery  lie  can,  therefore  is  Popery  wrong 

Mr.  Larkin  next  attempts,  to  illustrate  the  Presence  of  Christ  in 
tlie  Sacrament,  by  the  union  of  the  Divinity  with  the  Humanity  in 
the  Person  ot  t]ie  Saviour:  if  this  illustration  were  a  correct  one,  it  1; 
would  argue  much  for  Consubstantiation,  nothing  for  Transubstanti-  * 
ation  In  the  Person  of  Christ,  there  was  substantially  the  Divinity, 
and  substantially  the  Humanity  : — if  the  illustration  then  were  to  be  a- 
dopted,  we  would  have  in  the  Eucharist,  suhstantkiUy  bread  and  w-ne 
and  substantially  the  body  of  Christ,  which  is  contrary  to  the  dogma 
of  Trent.  He  then  contends,  that  the  senses  of  the  disciples  had  no 
fetronger  proof  of  the  Divinity  of  Christ,  than  the  senses  of  men  now 
liave,  that  the  Eucharist  is  indeed  God-man.  This  is  not  true.  1  he 
senses  of  the  Apostles  had  every  proof  which  they  could  receive,  in 
the  one  case — in  the  other  case,  the  senses  have  no  proof  at  all. — The 
sense  oi  hearing  had  a  proof  of  Christ's  Godhead,  when  Jesus  said,  I 
and  the  Father  are  one  ;  the  sense  of  seeinghad  a  proof  when  Christ 
performed  Miracles  before  them,  making  earth,  air,  water,  the  winds 
of  Heaven,  and  the  Spirits  ofllell,  attest  the  truth  of  his  words.  VV  hat 
a  monstrous  calunniy  on  the  Saviour,  to  assert  that  He  gave  no  great- 
er proof  that  God  was  in  Him,  than  the  wafer  gives,  that  it  is  true 
God  and  true  Man  !  The  senses  of  Peter  were  satisfied  when  he  said, 
"  Thou  art  the  Christ,  the  Son  of  the  living  God.  The  senses  of 
Thomas  were  satisfied  when  he  exclaimed,  after  his  doubting,  *'  My 
Lord  and  my  God.'  When  the  wafer  shall  give  such  evidences  to 
our  senses,  in  proof  of  its  combined  Divinity  and  Humanity,  as  Jesus 
afforded  to  those  amongst  whom  he  lived,  then  will  we  turn  Papists 
altogether ;  but  until  then,  we  must  abhor  the  impiety  of  worshiping 
what  we  tat,  of  depositing  our  God  in  our  Stomachs,  who  will  not 
be  lodged  but  in  our  hearts. 

Mr.  Earkin,  confounds  the  distinctions  between  God  and  the  crea- 
ture, when  he  says,  that,  because  God  is  in  a  place,  or,  in  a  creature, 
and  yet,  is  not  seen  with  the  eye  of  sense,  that  therefore  a  body,  a 
human  body,  may  be  in  a  place,  and  yet  cannot  be  seen  there.  It  is 
tlie  attribute  of  God,  not  to  be  cognisable  in  his  essence,  by  the  eye  of 
sense ;  it  is  the  property  of  the  creature,  to  be  cognisable  by  sense,  and 
therefore,  we  cannot  predicate  of  one,  what  is  quite  true  of  the  other. 
God  is  here  before  my  eyes,  and  yet  my  eyes  of  sense  cannot  see  Him  ;  a 
human  body  if  here  before  my  eyes  ;  my  eyes  of  sense  cannot,  if  open, 
avoid  seeing.  The  illustration  therefore,  utterly  fails  ,•  and  the  use  of 
it,  involves  a  man  in  the  belief  of  Consubstantiation, — in  the  utterance 
of  blasphemy  against  Christ, — and  in  the  Heresy  of  confounding  the 
natures  of  the  Creator  and  the  creature.  God  is  a  Spirit,  Christ's 
body  is  matter,  spirit  and  matter  are  difi'erent ;  therefore,  what  we  may 
predicate  of  God,  we  cannot  predicate  of  Christ's  body. 

But  Mr.  L.  contends  that  Christ  affords  to  us  no  clue,  that  he  is  speak- 
ing figuratively  in  the  6th  chap,  of  John  He  does  aflbrd  us  such  a  clue. 
He  shews  us,  that  eatini^  and  drinking,  and  beUevingy  are  convertible 


irate  heliemn^.  See  verses  35,  40,  4?7,  53,  54:  these  verses  prove,  that 
seeinis,  corning  'o,  eatings  drinking^  believing,  are  all  convertible 
terms  ;  the  four  first,  strong  metaphors,  the  fifth  and  last  a  key  open- 
inpr  and  explaining  them.  But,  notwithstanding  Mr.  Larkin  s  at- 
tempts at  proving  Transubstantiation,  we  find  him  ashamed  of  the 
doctrine  after  all ;  and  he  uses  the  followinu  'anguage  ;  "  It  is  because 
He  is  our  true,  spiritual  and  heaven/i/  food,  that  he  calls  himself  6re«c?:" 
again,  he  speaks  of  a  "  spiritual  and  heavenly  manducation.  It  is 
awful  to  see  a  man  labouring  to  support,  what  he  is  ashamed  to  con- 
fess, endeavouring  to  pawn  upon  others,  what  he  evidently  loaths  him- 
self. "  Sp'ritiiai  food,  *'  Spiritual  manducation  !"  Why,  this  is 
the  language  of  Protestants  :  the  Curse  of  his  Church  is  against  JMr. 
Larkin,  for  attenuating  t^e  substantial  doctrine  of  Trent  into  this 
Spirituality  of  Protestantism  : — see  Canon  1,  "  If  any  one  shall  deny 
that  the  body  and  hlood,  together  with  the  Soul  and  Divinity  of  our 
Lord  Jesus  Christ,  and  therefore  entire  Christ,  are  trilby,  realy^and  suh^ 
stantialy  contained  in  the  Sacrament  of  the  most  holy  Eucharist ;  and 
shall  say,  that  he  is  only  in  it  as  a  sign,  or  in  a  figure,  or  virtually  ; 
let  him  be  accursed/" — Canon  8.  "If  any  one  shall  say  that  Christ  when 
laid  out  in  the  Eucharist,  is  only  spiririiafly,  and  not  also  sacrament- 
ally,  and  really  eaten,  let  him  be  accursed."  Really,  here  means  some- 
thing more  than  spiritually,  something  more  than  socramenlally ;  why, 
it  means  eating  Christ,  just  as  he  is  really  present ;  i.  e.  snhstantialiy 
eating  him  ;  not  merely  receiving  his  spirit,  or  union  to  his  body  by 
the  spirit ;  h\it  eating  hi'i  suhatance :  eating  his  fiesh,  bones,  nerves, 
body,  soul.  Divinity ;  for  they  are  all  substantially  present  Mr, 
Larkin  must  not  be  permitted  to  run  away  from  his  doctrine,  and  strive 
to  take  shelter  in  Protestantism.  TheRomanist  shall  not  by  this  double, 
get  out  of  the  charge  of  Cannibalism  :  he  is  indeed  a  Cannibal — a  de- 
vourer  of  flesh  and  blood — nay  worse  than  a  Cannibal — he  is  a  devour- 
er  of  that,  which  a  Priest  has  made  his  God  !  The  Egyptians  wor- 
.shipped  herbs  and  reptiles,  but  did  not  devour  them  :  the  Komanist 
goes  as  far  as  them  in  Idolatry, — he  goes  beyond  them  in  impiety. 

Whilst  I  have  patiently  taken  up  Mr.  Larkin  s  attempts  at  argu- 
ment, from  the  6th  of  John,  I  niight  have  cut  hini  short,  in  the  thres- 
hold of  the  controversy,  and  wrested  fi  om  him  the  sixth  of  .John  alto-, 
gethcr.  His  Church  does  not  claim  that  Chapter ;  and  therefore  he 
must  not  use  it.  'J  he  Council  of  1  rent  acknowledged,  that  tliis  chap- 
ter was  variously  interpreted  by  the  Eathers,  and  Doctors,  Session  xxi. 
chapter  1  on  the  Doctrvie  of  lialf-connmiuion,  (this  chapter  literally 
understood,  v.  ould  destroy  their  heresy  of  half-communion,  and  there- 
fore they  dismissed  it  from  the  tonpoyersy  altogether,)  and  Mr. 
Larkin  is  pledged  by  the  creed  of  his  Church,  i.  e.  the  creed  of  Pope 
Pius  the  4th,  never  tc  interpret  Scripture,  but  according  to  the  una- 
nimous consent  of  the  Fathers:  see  Article  1st.  The  unanimous  con- 
sent is  confessedly,  not  found  on  this  chapter;  therefore  Mr.  L.,  as 
a  Komanist  has  nothing  to  do  with  it.  Modern  Komish  scriblers,  just 
entering  upon  their  controversial  teens,  and  plunging  into  this  chap- 

^  .  ^•  1  .-.liii  111  ii  .*■ 
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ncnt  Romisli  "Doctors  constrained  to  give  a  Protestant  interpretation 
to  the  6th  of  John.  And  Albertinus,  on  the  Eucharist,  Book  1,  chap. 
XXX.  p.  209,  enumerates  two  Popes,  four  Cardinals,  two  Arch- 
bishops, five  Bishops,  nineteen  Doctors,  all  explainina:  the  chapter  in 
a  Protestant  manner.  Mr.  Larkin  must  be  a  very  Theological  /Xtlas, 
if  he  can  bear  up  under  a  chapter,  which  broke  down  pussiant  Popes 
and  Doctors  thirty  two;  Bellarmine  s  Catalogue  of  controversial 
Giants ; — and  all  the  Fathers  of  the  Tridentine  In fal liable,  and 
CEcnmenical   Council. 

7th.  Mr.  Larkin  quotes  the  language  of  institution,  to  support  the 
doctrine  of  Transubstantiation,  and  contends,  for  the  application  of 
a  literal  rule  of  interpretation  to  that  language.  Let  us  adopt  his 
literal  rule  of  interpretation,  and  apply  that  rule  to  Luke  xxii.  20, 
"  This  cup  is  the  New  Testament  in  my  blood,  which  is  shed  for  you.' 
Let  this  be  interpreted  literally,  and  we  have  the  Chalice  transubstan- 
tiated into  a  New  Testament,  and  we  have  the  blood  shed  in  the  sa- 
crifice, which  by  the  Church  of  Rome,  is  called  an  linhlno'y  sacrifice, 
or  a  sacrifice  where  no  blood  is  shed.  Let  this  literal  rule  be  adopted 
in  Matthew  xxvi.  29^  and  we  have  Christ  calling  the  icine  the  fruit 
of  the  vine  after  consecration ;  literally  the  fruit  of  the  vine,  having 
in  it  the  substance  of  wine.  Apply  this  literal  rule  to  PauFs  discourse 
1  Cor.  xi.  24  to  29th,  and  you  have  Paul  asserting;  the  transubstanti- 
ation  of  the  Chalice  into  a  New  Testament ;  you  have  him  imputing 
to  the  unworthy  recipient,  the  literal  Crucifixion  of  the  Lord  ;  and 
lastly,  you  have  him  calling  the  bread,  bread,  three  times  after  con- 
secration, bread ;  UteraUy  brend^  therefore,  not  having  its  substance 
destroyed.  The  Roman  Catholic  Rule  of  intf rpretation  must  be 
wrong,  for  it  cannot  conduct  us  through  the  explanation  of  the  v/hole 
passage  ; — the  Protestant  Rule  of  interpretation,  the  Romanist  him- 
self is  obliged  to  adopt,  and  therefore,  to  acknowledge  its  superiority, 
to  his  own.  The  triumph,  which  the  advocate  of  truth  gains  over  the 
Romanist,  in  the  discussion  on  the  language  of  institution,  is  the  most 
satisfactory,  that  is  possible  ;  for  it  is  a  triumph  obtained  by  turning 
against  the  Papist  his  own  weapons,  and  condemning  him  out  of  his 
own  mouth  :  as  the  adoption  of  this  Papal  rule  of  Interpretation,  would 
involve  us  in  insuperable  difficulties,  whilst  attempting  to  explain  these 
scriptures,  from  Luke,  Matthew,  and  Paul ;  so  would  it  confound, 
and  darken  before  us,  the  whole  of  Revelation.  The  Bible  abounds 
with  forms  of  expression,  similar  to  fliose  used  by  Chrii?t,  in  the  scrip- 
tures referred  to ;  aye,  and  employed  for  the  illustration  of  the  same 
mystery,  on  which  Christ  was  then  discoursing  ;  nam.ely,  the  union  of 
His  members  with  him,  and  with  each  other :  "1  am  the  Door,"  "I  am 
the  true  Vine,"  "  The  Rock  was  Christ,''  "  We  are  one  bread,"  All 
these  expressions  are  used,  to  illustrate  the  mystery  of  Christian  Uni- 
on ;  and  are  all  analogous  to  the  language  employed,  at  the  institu- 
tion of  the  Sacrament ;  and  therefore,  must  all  be  explained,  accord- 
ing to  a  common  rule  of  interpretation. 

Mr.   Larkin  makes  a  show  of  learninjx,  by  quotino-  in  his  Tract, 
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ttiis  l)loocl  is  iTiy  blood,  is  the  true  renderinc;.  Well,  (rrant  this  to  Mr. 
Larkin,  and  he  overthrows  himself;  he  supposes  that  present,  which 
is  not  yet  present ;  for  according  to  this  rendering,  the  Transubstan- 
tiation  takes  place  before  the  utterance  of  the  words  of  consecration  : 
but,  according  to  the  Romish  Doctrine,  the  marvelous  change  is  pro- 
duced by  the  utterance  of  the  words.  See  Cat.  Con  Trent,  p  221. 
Thus  in  establishing  his  criticism,  Mr.  Larkin  overthrows  the  dogma 
of  his  church,  \^y  his  literary  flourish,  he  proves  himself  at  once,  a 
Scholar,  and  an  Apostate  In  vain  does  the  Romanist  endeavour  to 
torture  the  word  of  God,  into  the  support  of  this  strange  dogma  Let 
IVlr.  Larkin  confess,  with  the  eminent  doctors  of  his  own  Church, 
Erasmus,  Scotus,  Alliaco,  Cnjetan,  Fisher,  &c.,  that  Tran substanti- 
ation is  no  where  to  be  found  in  the  Bible,  See  the  confession,  of  even 
Cardinal  Bellarmine  himself,  de  Eucharistia,  Book  iii.  c.  23.  Where 
he  acknowledges,  that  men  of  his  Church,  the  most  learned  and  the 
most  acute,  could  never  find  Transubstantiation  in  the  Scriptures  ; 
and,  fairly  admits,  that  a  doubt  of  its  Scripture  evidence  might,  there- 
fore, be  reasonably  entertained. 

8th.  I  now  proceed,  to  notice  some  testimonies,  from  the  Ancient 
Fathers,  in  the  Church,  upon  this  question.  Romanists  seem  to  be 
very  confident  here.  They  appeal  to  the  Fathers  with  a  great  air  of 
triumph.  Mr.  Larkin  refers  us  to  Augustine'^s  Exposition,  of  the 
xxxiii.  Psalm,  for  a  proof  of  Transubstantiation.  He  derives  the  proof, 
from  the  strong  expression  used  by  Augustine,  "  He  carried  his  body 
in  his  own  hands."  If  Mr.  Larkin  had  read  a  little  further,  he  would 
have  found  some  expressions,  that  might  lead  him  to  infer,  that  the 
Saint  was  here  using  strong,  but  figurative  language.  For  instance, 
Augustine  Sciys,  "  He  carried  him.self  in  a  certain  manner^''''  quodam 
modo ;  this  qjiolifyiiig  language,  ought  not  to  have  been  neglected  by 
Mr.  Larkin.  Again,  in  the  same  Sermon,  Augustine,  contrasting 
the  unbelieving  Jew,  and  believing  Gentile,  in  their  treatment  of 
Christ,  he  says,    "they  (i.   e.   the  Jews)    drew  nigh   to    Christ   to 

crucify  him.  Jet  us  draw    nigh,  to  receive  his  body   and   blood ; 

by  what  means  do  the  Gentiles  draw  nigh  .?  by  pursuinsr  in  faith ^ 

by  longi7ig  in  the  hearty — by  rrmning  in  love, — thu  feet  are  thy 
Jove,  have  two  feet ^  be  not  lame.  What  are  the  two  feet  f  the 
two  commandments,  of  love  towards  God,  and  towards  your  neioh- 
bour :  with  these  feet  run  to  God,  draw  nigh  to  Him  "  (Vol.  4,  p.  236 
A.  p.  220,  D.  l^enedictine  Edition,  Paris,  Jf)8L)  Here  are  many 
metaphors,  illustrating  spiritual  exercises.  The  sermon  is  full  of  such 
figures.  AVhy  did  not  Mr.  Larkin  quote  the  following  remarkable 
passage  from  Augustine.  "  If  a  passage  is  preceptive,  and  either  for- 
bids a  crime  or  wickedness,  or,  enjoins  usefulness  or  (  harity,  it  is  not 


have  life  in  jou  ;  he  appears  to  enjoin  wickedness,  or  a  crime.     It  is  I  \ 
a  figure,  therefore,  teaching  us,  that  we  partake  of  the  benefits  of  th<*  ^  I 


10 

lion.)  Romanists  vainly  endeavour  to  escape  from  this  quotation,  rt-orri 
Augustine,  by  saying,  he  intended  it  merely  for  the  Ancient  Jews. 
Indeed  it  hold^  just  us  good,  when  applied  to  Modern  Jews.  It  con- 
demned the  Carnal  Capernaitans  of  the  old  time,  and  condemns  the 
Carnal  Papist  of  the  present  time,  by  interpreting  the  language  in 
0,  figurative  manner,  against  the  misconception  of  both.  \\\\y  did 
not  Mr.  L.  quote  from  Augustine  the  following  passage,  "  How  shall 
I  put  forth  my  hand  to  Heaven,  and  lay  hold  of  Him,  who  sitteth 
there  ?  put  forth  your  faith,  and  you  will  have  laid  hold  of  Him."  vol. 
3.  p.  630.  And  the  following,  "Jesus  answered  and  said  unto  him, 
this  is  the  work  of  God,  that  ye  believe  in  Him  whom  He  hath  sent, 
to  do  this,  is  to  eat  the  meat  which  pei'isheth  not,  but  endures  unto  eter- 
nal life.  Why  do  you  prepare  your  teeth  and  your  stomach  ?  believe 
only,  and  you  will  have  eaten !  vol.  3.  p.  490.  And  the  following, 
"  This  therefore,  is  to  eat  that  food,  and  to  drink  that  cup,  viz.  to  «- 
bide  in  Christ,  and,  to  have  Christ  abiding  in  you.  And  for  this  rea- 
son he  who  does  not  abide  in  Christ,  and  in  whom  Christ  does  not 
abide,  beyond  all  doubt,  does  not  spiritually  eat  his  flesh,  or  drink 
his  blood,  although  he  carnally,  and  visibly  presses  with  his  teeth  the 
sacrament  of  the  body  and  blood  of  Christ."''  vol  3.  p.  501  Again, 
*'  When  the  Lord  was  about  to  give  the  Holy  ^pir  t,  Me  said,  that 
He  was  the  bread  which  descends  from  Heaven,  e?vliorti ng  us  to  be- 
lieve in  Him.  For  to  believe  in  Him,  is  to  eat  the  living  bread  "  vol. 
3.  p.  494.  Again,  "  understand  spiritually  what  I  have  spoken,  you 
are  not  about  to  eat  this  body  which  you  see,  and  to  drink,  that  blood 
which  they  shall  shed,  who  shall  crucify  me ;  1  have  recommended  to. 
you  a  certain  Sacrament,  which,  h'  spiritually  understood,  shall  quick- 
en you.*"     Upcm  the  9c>th  Psalm. 

Cyril  and  Ambrose,  are  quoted  by  Mr.  Larkin,  and  I  acknowledge 
that  their  language  is  indeed  very  strong,  but  not  irreconcileable  with 
the  oi  iginal  application  of  their  words,  in  a  figurative  st  nse ;  for  if  once 
theyaimit,  tliat  Christ''s  words  have  a  metaphorical  bearing,  it  entirely 
does  away  the  idea,  that  they  can  be  afterwards  understood  in  a  literal 
sense,  however  strong  their  language.  The  following  testimonies,  put 
the  sentiments  of  Cyril  beyond  the  possibility  of  doubt  *'  For  in 
the  type  of  the  bread,  is  given  to  you  the  bod),  and  in  the  type  of  the 
wine,  is  given  to  you  the  blood,  that  you  may  be  a  partaker  of  the  body 
and  blood  of  Chiist,  and  one  body  and  one  blood  with  Him.''''  Mystag. 
Cat.  4.  1.  In  his  reasoning  on  the  figurative  acceptation  of  the  6th 
of  John,  he  refers  to  what  Christ  said  to  the  Jews,  that  unless  they 
eat  his  flesh,  and  drank  his  blood,  they  had  no  life  in  them  "  But 
they,"  says  he,  "not  understanding  these  things,  which  were  spoken 
spiritually,  went  back,  thinking  that  He  invited  them  to  an  eating  pf 
of  His  flesh;'  Mystag.  Cat.  4. 

From  Ambrose,  we  learn  as  follows, — "  In  eating  and  drinking  the 
tilings  which  are  offered  for  us,  tve  signify  tht^  Jlesh  and  blood.  You 
receive  the  Sacrament  as  n  similitude ;  it  isihe  figure  oi  the  body  and 
the  blood  of  the  Lord,  you  drink  the  likeness  of  his  precious  bluod." 


li 

ing  more,  nor  less,  thciu  tliat  the  elements  after  consecration  are  en- 
dued with  more  heavenly  graces  than  they  had  before  it :  but  that 
they  retain  their  properties  unchanged. 

\Ve  are  referred  to  Tertullian's  testimony  by  Mr.  I.arkin,  "Our  flesh 
is  fed  with  the  body  and  blood  of  Christ."  Now,  these  words  prove 
nothing  for  the  llonmnist,  or,  they  prove  too  much  :  they  would  prove 
the  carnal  manducation,  which  Air  Larkin  in  another  place  seems  so 
much  to  deprecate.  W'hv  did  not  the  Komish  advocate  refer  us  to 
the  following  texts,  "  The  bread  which  he  had  taken  aiid  distributed 
to  his  disciples  he  made  his  body  by  saying,  this  is  my  body,  that  is, 
i\\e  figure  oi  my  hody."'  Augst.  Mareion,book  v  p.  458.  (Paris  1(?75,) 
Again,  "  Wherefore  because  they  thought  his  saying  hard  and  intoler- 
able as  if  he  had  really  decreed  that  his  flesh  was  to  be  eaten  by  them, 
in  order  that  he  might  place  salvation  in  the  Spirit,  he  first  said.  It  is 
the  Spirit  which  quickens,  and  then  added,  the  flesh  profiteth  nothing, 
that  is  to  say,  to  quickening.  And  what  he  meant  by  the  Spirit,  follows; 
the  aordu  wliich  I  have  spoken  are  spirit  nwd  life.  As  above,  he  who 
hears  my  words  and  believes  in  him  who  sent  me,  has  eternal  life,  and 
shall  nor  come  into  judgment,  but  shall  pass  from  death  unto  life. 
Therefore  appointing  the  word  to  be  life-giving,  because  the  word  is 
s})irit  and  life,  he  called  the  same  his  fleshy  because  the  word  was  made 
flesh,  and  therefore  was  to  be  desired  as  the  origin  of  life,  to  be  devour- 
ed by  Jiearing^  to  be  chewed  in  the  mind  and  to  be  digested  by  faith." 
(On  the  Res  :  of  the  flesh,  c.  xxxvii.  p.  347-)  These  extracts  from  Ter- 
tuUian  are  quite  unintelligible  on  the  supposition,  that  he  was  a  be- 
liever in  Transubstantiation. 

The  quotation  made  from  Chrysostom  by  Mr.  Larkin,  respecting 
Christ,  the  good  Shepherd,  who  feeds  his  Church  with  His  own  body, 
proves  nothing  for  the  liomanist  ;  every  Protestant  believes,  that 
Christ  feeds  his  Church  with  His  flesh  and  blood  :  Chrysostom 
asserts  no  more  than  this  in  the  passage  to  which  we  are  referred. 
The  following  quotation  from  Chrysostom  is  quite  incompatible 
with  the  doctrine  of  Transubstantiation  : — "for  as  before  the  bread 
is  consecrated  we  call  it  bread,  but  when  the  grace  of  God,  has 
sanctified  it  by  the  Priest,  it  is  delivered  from  the  name  of  bread, 
and  is  esteemed  worthy  to  be  called  the  Lord''s  body,  although  the 
nature  of  the  bread  remains  in  it,  and  it  is  not  called  two  bodies, 
but  one  body  of  God's  Son :  so  likewise  the  Divine  Nature  residing 
in  the  body  of  Christ,  these  two  make  one  Son  and  one  Person.  And 
yet  it  must  be  acknow  ledged  that  the  mode  of  his  existence,  is  uncon- 
fused,  and  undivided,  not  in  or/e  nature,  but  in  two  complete  Natures,''* 
(Chrys.  to  the  Monk.  Cces.  Du  Pin's  Lives  of  the  Fathers  )  1  his  ex- 
tract is  so  decidedly  against  Transubstantiation,  that  when  first  quo- 
ted by  one  of  the  Reformers,  the  Romanists  denied  the  genuineness 
of  the  Treatise,  from  which  it  was  taken  ;  but  this  doiial  was  neces- 
sarily retracted  subsequently,  on  a  copy  being  found  in  the  Florentine 
Library.  A  Roman  Catholic  Historian  thus  relates  the  Fact,  "  The 
Catholics  long  suspected  Peter  Martyr  of  imposture,  but  some  time 
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that  we  ought  not  to  reject  it  as  unworthy  of  Chrysostom."  Du  Pin's 
Liby.  of  Keel.  Aus.  vol  3.  p.  37.  Paris  1698.  Another  extract  from 
Chrysostom,  may  be  given  as  very  satisfactory,  "As  therefore  with  the 
Jews,  so  did  he  there  establish  the  monument  of  his  goodness  in  the 
mystery,  by  this  means,  shutting  up  the  mouths  of  Heretics,  For 
when  they  say,  whence  is  it  certain  that  Christ  really  existed,  as  wiih 
other  arguments,  so  do  we  shut  their  mouths  with  the  mysteries ;  for 
if  Jesus  did  not  die,  of  what  are  the  things  which  we  perform  the 
symbols  f  Se)  mon  on  V'  att. 

These  passages  clearly  evince,  that  whatever  bold  and  strong  me- 
taphors Chi'vsostom  antl  others  occasionally  employed,  when  speaking 
of  the  b^acrament,  yet  when  they  came  to  the  use  of  more  ar^umenta- 
tive  and  precise  discourse,  th  -y  fully  showed  that  the  change  effected 
in  the  elements,  was  a  moral  not  a  physical  or  substantial  change. 
Indeed  Mr  L  adopts  in  his  Tract,  certain  expressions  of  Chrysostom^ 
which  he  dare  not  literally  interpret ;  for  instance,  "Our  lips  are  pur- 
pled with  the  purest  blood  of  Christ :"  these  words  are  figurative  or 
literal,  if  the  former,  then  was  Chrysostom  a  Protestant  in  doctrine, 
if  the  latter,  then  Chrysostom  inculcated  that  very  cannibalism,  which 
IMr.  Larkin  is  so  anxious  to  die?claim ; — if  Mr.  L.  had  quoted  more 
fully  the  sentence  which  (I  suppose  he  means  to  direct  us  to)  the  figu- 
rative character  of  Chrysostonrs  language,  would  be  quite  undenia- 
ble :  — Vid,  ^''Vhe  hand  whlck  divides  the  flesh,  the  mouth  Jilted  witk 
spin tual  fire,  The  tongue  purple  with  the  terrible  blood: — here  is  a 
fragment  glowing  with  metaphors ;  full  of  truth,  in  the  figure,  as  full 
of  absurdity  if  understood  in  the  letter.  To  the  forgoing  references, 
the  following  beautiful  extract,  from  the  works  of  the  great  Athan-^ 
asius  may  be  added,  "  The  words  ivhich  I  speak  untOy  they  are 
spirit  and  life.'''*  "He  spake  both  of  the  spirit  and  the  flesh, 
and  made  a  distinvtion  betvveen  his  spirit  and  fleshy  that  not  only  be- 
lieving in  what  was  visible  to  their  eyes,  but  also  in  his  invisible  na- 
ture, they  might  learn  that  the  things  which  he  said  were  not  carna^  but 
spiritual ;  for,  for  how  many  would  his  body  have  sufficed  for  meat, 
that  it  should  become  the  nourishment  of  the  whole  v/orld  ?  For  this 
reason  therefore,  he  mentions  the  Son  of  Man''s  ascension  into  heaven, 
that  he  might  draw  them  from  the  corporeal  sense,  and  that  they  might 
understand  that  the  flesh  he  spoke  of  was  heavenly  nourishment,  and 
suiritiMii  food  given  to  them/rowz  above,  for  the  words  which  I  speak 
unto  you,  they  are  spirit  and  life.  As  if  he  had  said,  this  my  body, 
which  is  shown  to  you,  and  is  given  for  the  world,  shall  be  given  as 
food,  so  as  to  be  imparted  spiritually  within  each,  and  to  become  to 
eiich  a  safeguard  against  the  resurrection  of  eternal  life."  (In  illud 
evangehi   "quicunque  dixerit,"  Paris,  1627-) 

When  Mr.  Larkm,  consults  the  Fathers,  let  him  go  to  Jerome  with 
the  follo'.ving  extract;  "We  read  the  Holy  Scriptures  I  believe 
that  the  Gosptd  is  the  body  of  Christ.  I  believe  the  Holy  Scriptures 
to  be  hh  doctrine,  and  when  he  says,  he  who  does  not  eat  my  flesh, 
and  drink  my  blood,  although  this  may  be  understood  of  the  mystery. 
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Ko  if  at  any  time  we  hear  the  word  of  God,  and  the  word  of  God  and: 
the  flesh  of  Christy  and  his  Mood  be  voured  into  our  ears>  and  we  are 
thinking  of  something  else,  how  great  is  the  danger  we  incur  "  ( )n 
Psalm  47,  vol.  7»  P'  420.  This  passage  moiyt  clearly  points  out, 
how  the  ancient  fathers  understood  our  Lord  to  speak  :  namely,  in  a 
figurative  and  spiritual  sense,  and  not  in  the  literal  and  gross  sense 
of  Modern  Romanists.  This  pamphlet  might  he  easily  swelled  to  a 
volume,  were  all  the  testimonies  of  the  Fathers  to  the  figurative  and 
spiritual  meaning  of  our  Lord's  words  to  be  inserted.  I  conclude, 
therefore,  this  part,  already  too  tedious,  by  just  quoting  our  own 
venerable  Bede,  "  He  gave  to  his  disciples  at  the  supper,  the  figure 
of  his  most  holy  body  and  blood."  Bede'*s  comment  on  the  third  Psalm. 
9th.  Mr.  Larkin,  after  his  quotations  from  Fathers  and  Tieretics, 
next  challenges  us  to  specify  when  Transubstantiation  came  in  upon 
the  Church,  and  why  was  it  admitted  or  why  not  protested  against, 
when  introduced  ?  Now  he  himself  partly  helps  us  out  of  the  diffi- 
culty, by  informing  us  that  the  name  'i'ransubstantiation,  began  tu  be 
used  about  the  11th  or  li^th  Century  ;  the  first  council  which  used  it, 
was  the  4th  of  Lateran,  A.  D,  1215,  in  the  thirteenth  century:  it 
seems  marvellous  that  the  doctrine  should  have  been  so  lone:  believed.  • 
and  a  suitable  name  to  express  it  so  late  invented  I  But  Mr.  Larkin  \ 
asks  us,  why  was  not  the  doctrine  opposed  at  its  introduction  ?  and  is  ^ 
he  so  very  ignorant  of  Church  History  as  not  to  know  that  it  was  op- 
posed .?  Paschasius  Radbertus,  in  the  ninth  century,  brought  out  the 
doctrine  of  Transubstantiation,  almost  if  not  altogether  as  grossly  as 
modern  Romanists  do  ;  he  was  opposed  by  the  greatest  men  of  his  day. 
Kaban,  Walafrid,  Herlbald,  Prudentius,  Florus,  Scotus,  and  Bertram- 
nus,  the  most  distinguished  Theologians  of  their  day,  were  arrayed 
against  Pascasius — see  Du  Pin's  history  of  the  ninth  century,  and  Ma- 
billon,  vol.  8.  p.  68.  Scotus  whose  patron  was  the  King  of  France, 
and  who  was  the  greatest  Scholar  of  the  time,  and  Bertram  who  wrote 
under  the  patronage  of  the  French  King  also,  were  the  principal  op- 
posers  of  Transubstantiation.  Bertram's  book  was  so  decided  against 
the  dogma,  that  when  it  was  first  quoted  by  CEcolampadius  in  the  six- 
teenth century,  the  Romish  Party  proclainjtd  it  a  forgery  of  the  Re- 
formers; Clement  the  8th,  denounced  the  Book  as  Heretical,  the 
Council  of  Trent  put  it  into  the  index  of  prohib  ted  books  ;  Romish 
controversialists  high  and  low,  joined  in  the  c  ry  against  the  work  and 
hunted  it  down.  For  140  years  they  proclaimed  it  a  Protestant  for- 
gery, a  book  of  heresy,  &c.  until  at  length  the  learned  Benedictine 
Mabillon  proved  the  genuineness  of  the  work.  It  then  was  as  gene- 
rally received,  as  it  had  been  before  repudiated  ;  and  the  Romanists 
driven  from  their  first  position,  respecting  the  work,  adopted  a  second  ; 
unable  to  dispute  any  longer  its  genuineness,  they  endeavoured  to  es- 
tablish its  orthodoxy  !  a  specimen  of  Popish  unity !  the  book  was  first 
discovered  by  fficolampadius  in  1533  ;  was  treated  as  a  forgery,  and  a 
book  of  heresy,  until  1()80;  when  Mabillon  proved  its  genuineness. — 
see  l)u  Pin,  Mabillon,  Dachery,  vol.  4,  p.  17.     The  books  of  Bertram 
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repelled  it  as  the  torch  that  scares  awaj  a  monster ;  but  the  mystery  of 
iniquity  was  hastening  to  its  climax  :  in  the  tenth  and  eleventh  Cen- 
turies, the  iron-age  of  the  Church's  History,   (according  to  Romish 
testimony,)  the  monster  grew  and  swelled  like  a  Serpent  in  the  cold- 
ness and  darkness  of  Winter;  in  the  middle  of  the  eleventh  Century, 
God  raised  up  a  witness  against  Transubstantiation  in  the  person  of 
Berengarius  :  povver  and  persecution  were  employed  to  suppress  his 
testimony ;  and  he  was  not  strong  enougli  in  faith,  to  welcome  mar- 
tyrdom     He  was  compelled  to  sign  three  confessions,  in  three  Koman 
Councils  under  Popes  Nicholas  and  Gregory.     The  first  Council  was 
undei'  Nicholas,  113  Bishops  present :  the  confession  forced  upon  him 
at  this  council  was,  that  Christ's  body  and  blood  are  sensib/y  broken 
by  the  hands  of  the  Priests,  and  crusfud  by  the  teeth  of  the  faithful^ 
("  Manibus  sacerdotum,  tractari,  pangi  et  fidelium  dentibus  atteri,") 
Labbeus'  Councils,  vol.  12.  p.  46.     Gratian  on  Con.  distinct,  2,  42. 
Dackery  vol.  4  p.  515.     This  confession,  gross  and  horrible  and  blas- 
phemous, Nich  las  2nd,  and  his  Council  forced  upon  Berengarius, 
and  he  through  fear  of  death  signed  it,  but  afterwards  retracted  and 
refuted  it      In  the  year  IO78,  another  Roman  Council  was  held  under 
Gregory  7th  ;  a  different  Confession  was  submitted  to  Berengarius  ; 
in  which  it  was  required  merely  to  acknowledge  that  "  After  consecra- 
tion, the  bread  became  the  true  body  of  Christ."     This  Confession  did 
not  satisfy  the  Komish  Doctors,  and  a  third  Synod  for  a  final  settle- 
ment of  the  matter,  met  in  1079.     In  this  Council,  the  two  preceding 
confessions  were  corrected  :  the  first  appeared  too  gross,  (especially  to 
Gregory  who  was  known  to  be  a  Berengarian  in  his  heart,)  the  second 
was  too  mild  for  the  Doctors  of  die  Council, — a  third  was  drawn  up 
in  which  the  word  substantial  was  added  to  the  second. — Lab.  vol.  1  J. 
p.  6'29      Binnus,  vol.  7?  P-  4Ji8,  &c.    The  schoolmen,  from  the  begin- 
ning of  the  twelfth  century,  to  tne  Council  of  Trent  in  the  sixteenth, 
present  us  noihuig  but  a  mass  of  jarring  jargon  on  the  doctrine  of 
'J'ransubstantiation  ;  t*cotists,  Thomists,  Dominicans  and  Fransiscans, 
combated  together  fiercely  on  the  doctrine      See  Erasmus,  Cajetan, 
in  Aqu  n,  vol.  3.  p.  34  i.     Du  Pin,  vol.  2.  p.  203,  204.     It  is  the  fash- 
ion of  modern  Romanists,  to  undervalue  very  much  the  testimony  of 
Berenoarius  in  the  eleventh  cent  :  but  the  influence,  which  he  had  in 
that  age,  is  acknowledged  hy  Roman  Catholic  Authors;   Sigebert  in 
his  Annals,  says,  that  ''  much,  and  by  many,  A^as  written  and  spoken 
for  him."  An   1051.     Matthew  Paris,  says,  Afficibarur  omnis  Gallia 
ej'is  doctrind.     All  France  was  effected  with  his  doctrine-     William 
of  Malmsbury  acknowledges  the  same:   Book  ^5.  p   6r>.     ^latthew  of 
Westminster,  says,  that  the    "  heresy,  had   corrupted  nearly  all  the 
French,  Italians  and  Fnglish."     Matthew  of  Westminster,  cited  by 
Usher,  on   the  real  presence.)  '1  hus  was   Transubstantiation,  when 
broached  in  the  ninth  century,  opposed  by  all  the  saund  Theology  of 
the  age,  in  the  eleventh  century  ;  so  far  was  it  from  being  established 
and  utiderbtord^  that  thr^e  Councils  with  Popes  presiding,  produced 
conflicting  confessions  on  the  subject ;  and  the  man  who  opposed  it. 
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The  ejuestmn,  which  Papal  controversialists  so  pertley  put  to  us,  iu 
these  times,  is  very  silly  to  any  one,  who  k  ows  any  thing  of  the 
History  of  the  Church,  and  its  controversies;  When  did  the  Roman 
Church  apostatise,  if  she  be  an  apostate  ?  this  is  a  question  frequently 
pressed  upon  us.  An  easy  answer  is  ready.  The  doctrines  of  the  pa- 
pacy, are  all  departures  from,  or  corruptions  of  gospel  truth  :  and  we 
can' tell,  when,  and  how,  they  were  foisted  in;  and  how  strenousl}', 
though  unsuccessfully  they  were  opposed.  Transubstantiation,  Image 
Worship,  Half-communion,  prohibi.ion  of  the  Scriptures,  Clerical 
Celibacy,  Papal  Supremacy;  these  and  many  more  doctrines,  were 
late  in  establishment,  and  met  with  great  and  extensive  opposition. 
Although,  indeed,  the  great  corruptions  of  Christianity,  which  pre^ 
vail  in  the  Papacy,  had  their  seeds  sown,  even  in  the  Apostolic  days. 
The  adulteiaiion  of  the  doctrine  of  Justification  was  then  coming  in, 
as  we  learn  from  PauPs  epistle  to  the  Galatians;  Saint  and  Angel  wor- 
ship was  then  creeping  in,  as  we  learn  from  the  epistle  to  the  Colosians, 
chap.  2.  an  overweaning  regard  for  traditions,  was  begining  to  prevail, 
as  we  learn  from  the  same  chapter; — the  leaven  of  iniquity  was  work- 
ing then,  which  subsequently  broke  out,  having  corrupted,  gradually, 
the  Priests,  the  Kings  and  the  Nations. 

Although  we  were  not  able  to  mark  distinctly  the  period,  when 
Papal  errors,  became  palpable,  and  avowed  in  the  visible  Church,  and 
specify  the  persons,  by  whom  these  errors  were  introduced  and  estab- 
lished ;  as  we  can  tell  exactly,  when  the  Arian,  Eutychian,  Nestorian, 
and  other  Heresies,  came  in  ;  who  were  the  Heresiarchs,  and  how  they 
were  detected  and  overthrown  :  still  this  difficulty  should  not  prevent 
us  from  considering  the  Church  of  Rome  an  apostate  Church,  if  we 
find  in  her  now  a  departure  from  the  Faith  of  Christ,  although  we 
were  not  able  to  give  a  very  accurate  History  of  the  stages  of  her 
Apostacy. 

VV  e  learn  from  the  Scriptures,  from  Christ,  and  the  Apostles,  that 
the  defection  of  the  truth,  destined  to  spread  most  widely,  and 
<'ontinue  longest,  and  work  greatest  havoc  amongst  the  sons  of  men, 
sliould  come  in  whilst  men  slept — should  come  hi  unawares  ; — should 
be  inculcated  by  wolves  in  sheeps  clothing  ; — by  a  false  prophet,,  hav»- 
ing  horns  like  a  Lamb,  and  speaking  as  a  Dragon. — The  close  of  the 
Sermon  on  the  Mount, — the  Parable  of  the  Tares, — the  second  chap- 
ter of  second  Thess. — the  second  of  second  Peter, — Jude''s  Epistle, 
and  the  thirteenth  chapter  of  the  revelations,  all  give  this  view  of  the 
introduction,  and  establishment  of  the  great  Apostacy.  Ihe  visible 
Church  of  the  Gentiles,  soon  imitated  the  Jewibh  Church  in  her  spiri- 
tual fornication  and  idolatry.  Her  Priests,  like  tl^e  Pharisaic  Teach- 
ers of  old  amongst  the  Jews,  stole  away  the  word  from  the  People ; 
the  holy  and  spiritual  law  was  lowered,  and  degraded,  by  the  doctrine 
of  venial  sin  ;  the  gospel  of  peace  was  adulterated,  with  enslaving  con- 
ditions, the  worship  of  the  living  God  was  polluted  by  intermixture 
with  the  worship  of  Images,  faints,  and  Angels  ;  the  Sacraii:ents 
were  substituted  for  the  grace  that  was  to  be  conveyed  by  them  ;  and 
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first,  and  ot  the  Apostate  Christian  Leaders  after.  This  subject  awakens 
within  us  emotions  more  solemn,  than  mere  contvoversiul  zeal  could  ever 
give  birth  to.  We  are  sickened  by  the  retrospect  of  Christendom's  His- 
tory ;  a  history  of  heresy,  apostacy,  and  unbelief :  — a  history,  which 
indeed,  evinces  the  truth  of  Ciu'ist'^s  declaration  that  his  people  should 
be  indeed  a  '•'  little  flock ;"  apparent  rari  nantes  in  gurgite  vasto.  But 
if  the  retrospect  be  painful  to  the  Christian,  the  prospect  must  fill  him 
with  horror  The  Jews  were  judged  when  the  cup  of  their  sin  was  filled  ; 
alas,  the  cup  of  Christendom's  guilt  is  nearly  brimming  !  Popery,  Infi- 
delity, and  Jialf-hearted  Protestai\tism,  have  ripened  the  Nations,  tor 
the  judgments  of  the  Lord.  The  destroyer  of  the  Gentiles  is  on  his 
way.  The  wrath  of  the  Lamb  is  being  kindled  against  them.  The  voice 
of  the  Angel- Jehovah  mustering  the  Hosts  of  Heaven  to  Babylon^s  de- 
struction, shall  soon  be  heard.  Yea,  the  silence  of  Providence  shall 
soon  be  broken  by  the  thunder  of  judgment.  The  language  which  be- 
comes us  all,  is  not  the  language  of  idle  Boasting  with  which  your  Ro- 
mish Correspondent  concluded  his  letter ;  we  must  not  boast  of  the  visible 
Church;  we  must  weep  for  her  sins,  and  tremble  at  her  doom.  Vainly 
does  Mr.  Larkin  attempt  to  identify  his  Church  with  the  true  family  of 
God — the  family  of  his  hidden  ones,  whom  he  has  kept  under  the  sha- 
dow of  his  wings  in  every  age.  No  section  of  Christendom  can  so  speak 
of  itself,  much  less  can  that  Church  the  most  corrupt  of  all ;  who  bears 
upon  her  brow  the  marks  of  Apostacy,  most  darkly  coloured,  and  deeply 
engraven. 

Dear  Sir,  if  this  letter  cannot  abide  the  severity  of  criticism  in  its  style, 
diction,  and  other  circumstances,  I  must  plead  to  you  an  apology,  the 
haste  in  which  it  has  been  written.  I  feel  comparitively  careless,  about 
every  thing  but  truth,  if  that  has  been,  by  my  poor  efforts,  in  any  way 
promoted,  a  failure  in  other  things,  shall  give  me  very  little  uneasiness. 

May  the  good  Lord  give  his  blessing  to  every  instrument  employed  for 
his  glory,  and  crown  every  work  which  would  establish  his  praise.  If  I 
have  said  any  thing  in  a  discourteous  Spirit  towards  the  challenger  of 
this  defence  I  am  sorry  for  it,  if  I  know  any  thing  of  my  own  Spirit,  I 
can  sincerely  say  this,  that  my  heart"'s  desire  for  him  is  that  he  may  be 
saved — that  he  and  all  others,  deceived  by  Satan,  may  flee  from  Baby- 
lon, whdst  there  is  yet  time,  before  the  threatned  wrath  be  poured  out 
to  the  uttermost. 

I  remain  Dear  Sir, 

yours  most  truly, 

NICKS.  ARMSTRONG. 

September,  183L  '     ^ 


